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   KALAALLIT NUNAAT — GREENLAND    

            The Truth Must Have a Voice 

A Statement from the Native American Inter-Tribal 
Caucus of the United Methodist Church 
 
September 29, 2026 
 
Before Greenland became a discussion about military security, 
minerals, shipping routes, NATO, Denmark or the United States, 
Kalaallit and other Inuit peoples were living upon this Land. Their 
communities, languages, hunting and fishing practices, relationships 
with Water, ice, animals and sea life, and knowledge carried through 
generations existed long before today's international boundaries. 

That is where this story must begin since contemporary history too 
often begins when the colonizer arrives. Indigenous history does not. 

Denmark's colonization of Greenland began in 1721. Over generations, 
authority over an Indigenous homeland became concentrated in a 
European state. Greenland has since regained substantial political 
authority through Home Rule and Self-Government and today has its 
own elected Parliament and Government. Indigenous people known as 
Greenlanders are recognized as a people under international law 
possessing the right of self-determination. That political authority is real 
and must not be erased. Neither should the history that preceded it. 

No part of that history should be harder for us to face than what 
happened to Indigenous Greenlandic women and girls. 

Beginning in the 1960s, thousands of Greenlandic women and girls 
were subjected to a contraception campaign during the period when 
Denmark administered Greenland's healthcare system. The 
independent historical investigation released in 2025 examined 
practices between 1960 and 1991, gathering women's testimony 
alongside the documentary record. The campaign was connected to 
efforts to reduce the Indigenous Greenlandic birth rate. 
 
That fact must be stated plainly because otherwise the most important 
question disappears: Why was the reproduction of an Indigenous 
population something authorities believed they should control? 

 

 



These were not simply failures in medical paperwork. Informed consent means that the person whose 
body is being touched understands what is being proposed and freely agrees to it. When a girl or 
woman does not understand, has not been adequately informed, or has not freely agreed, authority 
over her own body has been taken from her. 

The principal historical investigation ended in 1991 because responsibility for Greenland's healthcare 
transferred in 1992. That administrative date cannot be used to imply that every allegation of non-
consensual contraception ended with the transfer of authority. Later allegations have also required 
scrutiny. Responsibility must follow the evidence: what happened, when it happened, who held 
authority and what the women themselves experienced. 

Denmark formally apologized in 2025. Expert examinations released in 2026 concluded that women's 
human rights had been violated. Experts examining whether the campaign legally constituted 
genocide did not find sufficient evidence to establish the specific genocidal intent required for that 
legal finding. That distinction belongs in the record because truth does not become stronger when we 
stretch it. 

The established facts are already terrible enough. 

Indigenous women and girls were caught in a policy intended to reduce births. Many were denied the 
informed choice that should have belonged to them. Their bodies carried consequences, and their 
memories were carried for decades before their experiences received the public attention they 
deserved. 

America cannot read that history from across the Water and imagine itself innocent. 

In 1976, the United States Government Accountability Office investigated sterilization practices in four 
Indian Health Service areas. It reviewed 3,406 sterilizations and found that the areas were generally 
not complying with Indian Health Service regulations. Although consent forms existed in medical files, 
most of the forms reviewed did not meet IHS requirements. The investigation also identified 
sterilizations involving people under twenty-one despite restrictions then in effect. 

That federal investigation did not establish that every one of those 3,406 procedures was performed 
without consent, and we should never claim that it did. What it established is serious enough: 
safeguards intended to protect informed consent were failing within a federal healthcare system 
serving Native people. 

Greenland's contraception history and the sterilization abuses experienced by Native women in the 
United States are not identical histories. They involved different procedures, governments, laws, and 
circumstances. But placing the documented histories beside one another raises a question neither 
country should escape: 

How did governments and medical institutions come to possess so much power over whether 
Indigenous women would bear children? 

The same question about power follows us from bodies to Land. 

In 1953, Inuit people were forcibly relocated from the Thule area as the American military presence 
expanded. The United Nations Special Rapporteur on the rights of Indigenous Peoples has 
documented the resulting loss of ancestral Land and resources and has expressed serious concern 
about adverse environmental and social effects of military activities carried out in Greenland without 
the free, prior, and informed consent of Inuit people. 



The United Nations has also documented concerns about military waste and the fact that, decades 
after the relocation, affected Inuit people had not received fair and just compensation consistent with 
international Indigenous-rights standards for the loss of ancestral Land and resources. 

Military strategy can be drawn on maps as though the places involved are empty. They are not. 

A place identified as strategically useful may also be a hunting place, fishing area, animal habitat, 
migration route, source of Water, cultural landscape or homeland. When access to those places 
changes, the consequences do not remain inside government offices. People, animals, Water and 
Land carry them. 

That history is especially important now. 

On September 22, 2026, Greenland, Denmark and the United States signed a new agreement 
concerning Arctic security and the defense of Greenland. Greenland was not excluded from the 
governmental negotiating table. Greenland's elected government participated in the agreement, which 
expressly recognizes Greenlanders as a people under international law possessing the right of self-
determination. 

The agreement also recognizes Greenlandic economic, social and cultural interests connected to 
Land and ways of life, including hunting, fishing and traditional and cultural activities. Those 
provisions matter. 

So do the powers contained in the rest of the agreement. 

The United States is permitted to modernize and expand its activities at Pituffik Space Base. 
Additional Defense Areas may be established at Narsarsuaq and Mestersvig under arrangements 
agreed by the parties. The agreement creates a process through which still more Defense Areas may 
be proposed and provides accelerated procedures for considering unmanned military installations 
outside Defense Areas. 

American public vessels, aircraft, armed forces and vehicles receive extensive rights of movement 
between Defense Areas through Greenland, including its territorial Waters. American aircraft may fly 
over and land in Greenland, and American public vessels may receive undersea access and 
movement within territorial Waters under the terms of the agreement. 

The agreement says these rights must be exercised in a manner respecting Greenlandic society and 
ways of life, including hunting, fishing and traditional, cultural and historical activities, “to the 
maximum extent possible.” 

Those words require attention. 

Who determines when protection is possible? What happens when military requirements conflict with 
hunting or fishing? What happens when construction, aircraft, vessels or other activities affect 
animals, sea life, Water or culturally important places? If contamination occurs, who investigates, who 
cleans it, who pays, and who carries the consequences when somebody's judgment about acceptable 
risk proves wrong? 

The agreement has no end date. It may be amended only by mutual consent. It also contains 
provisions concerning what happens if Greenland exercises its right of self-determination and 
becomes independent. 



This is therefore not merely a conversation about today's political leaders. Decisions made now may 
reach generations not yet born. 

The United States government's public description of the agreement speaks of “lasting control over 
security interests in Greenland.” The legal agreement itself simultaneously recognizes Greenlandic 
self-determination and establishes mechanisms requiring agreement among the governmental parties 
for important future decisions. 

Both facts belong before the public. 

We should neither erase Greenland's political authority nor pretend that governmental participation 
resolves every Indigenous-rights question. 

The United Nations Special Rapporteur has already expressed concern about the lack of established 
mechanisms for implementing Inuit free, prior and informed consent in some areas of development in 
Greenland. Concerns have included projects affecting hunters, fishers and traditional fishing areas. 

That distinction matters. 

A national government sitting at an international negotiating table is one form of political 
representation. A community whose hunting grounds, fishing Water, cultural places or environment 
will be directly affected by having meaningful power in the decision is another. 

Free, prior and informed consent cannot become a ceremonial phrase. Consent sought after the 
important decision has already been made is not prior. Information that does not fully explain 
consequences is not informed. Participation in which refusal carries no meaningful weight raises a 
fundamental question about what consent actually means. 

This is where people, Land, Water, animals and sea life come together in this history. 

Animals cannot enter the negotiating room. Whales, seals, fish and birds cannot read an international 
agreement. Water cannot object to contamination. Land cannot testify before a government 
committee. Future generations cannot attend today's meetings and tell those making decisions what 
they will need fifty years from now. 

Human beings therefore carry enormous responsibility when decisions affect all of them. 

Indigenous Peoples have repeatedly been among those who carried the consequences after 
governments, churches, corporations or militaries decided that something else mattered more: 
expansion, assimilation, resources, security, development or control. The means have differed. The 
countries have differed. The generations have differed. We should never flatten those histories into 
one event, but neither should we pretend there is no pattern worth confronting. 

Women and girls have carried government decisions in their bodies. Families have carried 
displacement. Communities have lost access to ancestral places. Land and Water have carried 
contamination. Animals and ecosystems have no vote when governments decide what risks are 
acceptable. 

That history does not prove that every one of those harms will result from the agreement signed on 
September 22, 2026. It proves why promises must be watched, power must be watched, and 
implementation must be watched. 



Not because Kalaallit and Inuit are powerless. They are not. Greenland has its own elected 
Government and Parliament, and its people possess the right of self-determination. Nor should 
outsiders decide Greenland's future for Greenlanders while claiming to protect Indigenous people. 
That would repeat the very assumption this history requires us to confront. 

Our responsibility is to listen to Kalaallit and Inuit voices. Listen to women, hunters and fishers. Listen 
to communities living closest to affected places. Listen to Elders and young people. Pay attention 
when they agree and when they disagree, and especially when those carrying the greatest 
consequences say something is wrong. 

Then tell the documented truth. 

Do not add to it. Do not soften it. Do not turn Indigenous suffering into a political weapon. Tell the 
truth carefully enough that those who would rather dismiss it cannot easily do so. 

The agreement has been signed. The signatures are dry on the paper, but the consequences are still 
being written. 

History has already shown what happens when governments and institutions hold the power while 
Indigenous people, Land, Water, animals and sea life carry the consequences. Women and girls have 
carried government decisions inside their bodies. Families have been removed from ancestral Land. 
Hunting and fishing places have been disrupted. Military activity has left environmental harm behind. 
Native women in the United States have their own history of reproductive abuse. 

None of this is imagination. None of it requires exaggeration. 

It happened. 

That is why promises cannot be accepted simply because they have been written into an agreement. 
We must pay attention to what happens when those promises become inconvenient, expensive or 
stand in the way of military interests. We must listen when Kalaallit and Inuit people speak about what 
is happening upon their own Land and Water, and refuse to speak over them while claiming to stand 
beside them. 

When Indigenous people say something is harming their community, listen. When hunters and fishers 
say animals, sea life or Water are being affected, listen. When women testify that something was 
done to their bodies without their consent, their testimony belongs in the historical record and 
deserves full investigation. When communities say no, their refusal must not be renamed 
“consultation” while the decision proceeds unchanged. 

There has been enough deciding for Indigenous Peoples, enough taking first and explaining later, 
enough apologizing after people have already carried the damage. There has been enough treating 
Land as empty because someone powerful wants what lies upon it, beneath it or around it, and 
enough allowing Indigenous women to become statistics after decisions have already been made 
about their bodies. 

We cannot give the animals a seat at the negotiating table. We cannot give the sea a human voice. 
We cannot ask the Land to stand before governments and describe what has been done to it. But 
human beings can refuse to remain silent when the evidence of harm is before us. 

So let us join our voices with the truth—not above Kalaallit and Inuit voices and never in place of 
them, but beside the truth they themselves are telling. 



Remember the women and girls whose bodies became places where government policy was carried 
out. Remember the Inuit families who learned what military necessity could mean when someone 
else possessed the power to decide. Remember that America has its own history to answer for and 
therefore cannot point across the Water while refusing to examine what happened here. 

As this agreement moves from signatures on paper to actions upon Land and Water, watch who is 
asked, who decides, who benefits, and who is expected to sacrifice. Watch what happens when 
Indigenous rights stand against military priorities. Watch what happens when the people closest to 
the Land say no. 

Because the measure of this agreement will not be the promises written into it. 

The measure will be what happens to the people, the Land, the Water, the animals, and the sea 
Life when those promises meet power. 

History has already recorded what happened when their voices did not matter enough. 

We have no right to say we did not know. 

  Nasgigwo Winigalsd, KiiKaay RagghiRain   
Chairwoman of the Native American Inter-Tribal Caucus of the United Methodist Church 

 

 

 


